
 

                                                                     

 

SHABBAT  TETZAVEH 

SHABBAT ZACHOR 

 

 
 
4.30pm Bnei Mitzvah Class 
8pm Debate and Discussion at 
Dan Poll’s 
 
 
Shabbat Morning Service with 
the Shule Choir 
 
 
OFFICE CLOSED—LABOUR DAY 
PUBLIC HOLIDAY 
 
 
PURIM Celebrations 
 
 
4.3pm Bnei Mitzvah Class 
7.30pm Rabbi David Saperstein 
talking at TBI for UIA Appeal 
 
 
10am—Shabbat Morning 
Service 
Havdallah in conjunction with 
Kedem & Netzer —guest 
speaker Rabbi David Saperstein 
 
 
In One Voice — Selwyn Street 
Elsternwick 
 
 
Quiet time book reading 
 
 
Bnei Mitzvah Class 
 
 
Shabbat Morning Service— 
2020 Board Induction Service 
 
 
Women’s Seder 
 
 
Bnei Mitzvah Class—last for 
Term 1 
 
 
Kabbalat Shabbat followed by 
pot luck dairy dinner 
 

 

 

 

 

12th u 

 

  

7 March 2020 11 Adar 5780 
Weekly Announcements 

Ho’da’ot 
SHABBAT TETZAVEH 
SHABBAT ZACHOR 
Torah Portion: Exodus 27:20—30:10 

 

Haftarah: Esther 7:1-10; 8:15-17 

 

7th March Gerry Sabel 
14th March Rabbi Allison Conyer 
21st March Rabbi Allison Conyer 

WHAT’S ON 

• Board Rep Max Freilich 

• Shalom Geraldine Green  

• Shammas Frank Moore 

• Baalat Shirah Sharon Mattatia 

• Baalaat Koreh Sharon Mattatia 

Drash on Tetzaveh 

Shabbat Zachor 

Rabbi David Kunin 
Jewish Community of Japan  

Thursday 5th March 

Saturday 7th March, 10am 

Monday 9th March 

Tuesday 10th March 5pm—7pm 

Thursday 12th March 

Saturday 14th March 

Sunday 15th March 11am—5pm 

Monday 16th March, 2pm 

Thursday 19th March, 4.30pm 

Saturday 21st March, 10am 

Sunday 22nd March, 6pm 

Thursday 26th March, 4.30pm 

Friday 27th March, 6.30pm 

I remember the first time I read through 
the Torah. I was fairly young, and it was 
not an easy read. There were internal 
inconsistencies and contradictions, and 
so many names.  

 

That, of course, was before I read     
Tolkien, where there are so many more 
(names that is). I remember being     
especially confused when I read the 
five parashot, beginning last week 
with Terumah, and ending with 
Pekudey in another three. According to 
the narrative, Moshe is on the top of  
Sinai, waiting to receive the tablets of 
the law. Yet suddenly in Terumah and 
this week in Tetzaveh, we read 
two parashot, seemingly out of the blue, 
which outline the implements and     
vestments which will comprise 
the Mishkan, the mobile sanctuary that 
the children of Israel will carry with them 
through the desert. We then return to the 
main narrative (next week) in Parshat Ki 
Tisa, with the story of the Golden Calf, 
and the breaking of the first set of tablets 
of the law as Moshe finally comes down 
from the top of the mountain.  But then, 
in the last two parashot of Exodus 
(Vayakel and Pekuday), we return to 
the Mishkan and its implements. Why all 
the repetition, and why the strange     
interruption in the narrative flow? 

 

Not surprisingly, I was not the first one to 
notice this inconsistency. Indeed, our 
ancient rabbis were also surprised by 
the Torah’s narrative flow. Two classical 
Midrashim suggest that the casting of 
the Golden Calf occurred before the 
command to build the Mishkan. Rashi 
agrees and adduces a rabbinic dictum, 
“There is no early or later in the Torah,” 
that there is no necessary chronological 
order in the Torah. These commentators 
suggest that the Mishkan was          
commanded as a concession in          
response to the failure in building the 
Golden Calf. The Calf exemplified the 
need for physicality, and thus the    
Mishkan was commanded as a more 
appropriate channel of that, need in the 
service of the Divine. (This interpretation 
would suggest that the final 
two parashot are appropriately placed.) 

 

 

What then, is the difference between the Golden Calf 
and the Mishkan? Ultimately the difference between 
the two is attitude and motivation. The Golden Calf is 
a prime example of the worship of that which we  
create and elevate to the status of God. As Aaron 
says, “This is your God O Israel.” We all have our 
Golden Calves, and generally, they are not statues 
of divine figures. Instead, they are aspects of our 
physical world, which we choose to make an        
expression of ultimate value and aspiration.   

 

For some of us, it is the acquisition of wealth or   
possessions. With these, we elevate selfishness as 
our “god.” Hedonism can also be “god,” for many, as 
we elevate overindulgence, be it to food or sex. For 
others, politics or particular political figures are seen 
as saviours, and thus elevated to the status of “god.” 
Sadly, even religions can create their calves. When 
we promote our particular understandings of the  
Divine as absolute truth and attempt to impose it on 
others, then we, too, are worshiping a Golden Calf. 

 

Like the Calf, the Mishkan, is a fulfilment of a human 
need, allowing us a focus for our worship. Yet, its 
motivation is very different. Instead of elevating our 
physicality, creations, or ideologies as “god,” God 
asks us to focus on holy action within the people as 
the actual dwelling place of the Divine, with 
the Mishkan serving merely as its representation. 
This elevating motivation is implicitly stated at the 
beginning of Parashat Terumah, which begins this 
cycle of readings (the verse is echoed at the end of 
this weeks parasha as well).  The Torah states (in its 
usual translation), “Asu – Make – me a Mikdash (The 
Torah here uses an alternative word for Mishkan, 
meaning a place of holiness) and I will dwell in your 
midst.” But this verse could equally be translated 
“Asu do holy acts, and I will dwell in your midst.” In 
either case, please note, God will dwell in the      
people’s midst.   The verse does not say in the midst 
of the mobile sanctuary. Our actions and the world 
we create through them are the ultimate “Mikdash.” 
When we care for the stranger, hungry and         
homeless, then we are creating a “Mikdash.” When 
we care for God’s creation and all that is in it, then 
we are creating a “Mikdash.” Though our ancestors 
built a beautiful Mishkan and later Temples, and we 
build beautiful synagogues and centres. The       
buildings themselves are not “Mikdash,” but instead 
can even be Golden Calves. They are transformed 
into “Mikdash,” places of holiness when they lead us 
to a sense of connection with God and to acts that 
bring God’s presence into the world. Indeed,     
whenever and wherever we gather together to reach 
out to God and allow God’s presence to lead us to 
acts of holiness and Tikkun (repair or completion), 
then indeed, we are in a real “Mikdash.”  



 

                                                                     



 

                                                                     

  

REMEMBRANCE 

THOSE WHO HAVE PASSED AWAY THIS WEEK FROM OUR COMMUNITY  -   

SHLOSHIM  -  Sandra Liebmann • Cecelia Henderson • Joan Abrahams • Helen Powell 

YAHRZEITS OBSERVED THIS SHABBAT—Jayme Reifman, grandfather of Mara Reifman • Ron Bearman, brother-in-law of Ruth Bearman • Belinda O’Gorman, 

granddaughter of Ilse Sherwin  • David Gill, cousin of Suzie Eisfelder • Leah Miller, mother of Beatrice Miller • Miriam Morley, mother of Ruth Bearman •       

Leah Barlin, mother of Edith Ornellas and grandmother of Shaun Ornellas  

 We also remember all victims of violence and terrorism throughout the world. 



 

                                                                     



 

                                                                     



 

                                                                     


